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i Introd,u_cti'dn_

of the Sangh Parivar to refashion India in line with its sectarian
communal’ agenda Having led the worst carnage in independent
india’s history against Muslims, the RSS-led Parivar now wants to
Iegmmlze that carnage through the holding of elections in Gujarat..
'_The pre etectlon bonanzas that were the usual method of buying -
votes are to'be’ replaced by pre-election communal violence: this
Wappears to be the message to its units all over the country. This
has been made’ p055|bie by the patronage and the all-out support
‘to this plan given by the rulmg party through the Central
‘Government ‘The |mplrcatsons for the democratlc process are
fnghtenmg
7 At'the same tlrne the’ dlwswe and communal campalgn around
the Ayodhya issueis belng stepped up by the Vishwa Hindu Parishad-
(VHP), one of the Parlvar 5 constltuents Even‘as the people of India
reject the' B_IP's record of ‘mis- governance in state after state, the
BJP resorts to'a desperate campaign to whip up communal
sentnments its only way of retaining power.

The d velopments in GuJarat'5|gnaI a new phase in the campalgn S
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The campaign includes the dissemination of lies and distortions
about minority communities and about India’s history. This is
designed to polarize cur saciety communally, at a time when the
Indian people, and more particularly the working people, are faced
with myriad problems affecting their day-to-day lives.

In 1992, after the pre-planned demolition of the Babri Masjid
and the accompanying violence against minority Muslim
communities in large parts of the country, a joint fact finding team

of wamen’s organizations visited several of the affected centres. it

- later published its report. The introduction stated, "At no time since
independence has there been such a challenge to the very basis of
tndia’s secular polity, its Constitution and its democratic institutions.
Communralism is not now just another issue to be discussed and
" debated in seminars and conferences. It is the central issue in the
struggle for women's rights that is linked to every other issue we
raise. The women's movement can ignore this reality only at the
cost of its own existence.”
If comriunalism as an extra-constitutional power could direct
a policy of vicious attacks and pogroms against the Muslim

community in the first half of the 1990s, communalism in power
poses a far more grave danger as it is fast mstltuttonallzmg its ©

agenda through its control over the state apparatus.

It is essential for all those committed to a secular India to

vigorously counter the hate propaganda of the RSS and its affiliates
as also to dispel the confusion caused by its lies and distortions.
This pamphlet attempts to clarify some of these issues,

Starting with an analysis of the sjtuation in Gujarat, we examine
the many themes that make up the Hindutva vision and world-
view. What was the role played by the purveyors of Hindutva in the
freedom movement and what is their understanding of our history?
The answer to this question provides us insights into the concept
of the Hindu Rashtra, its economic and legal underpinnings, and

the specific ways in which a Hindu theocracy will subvert what is

enlightened in our Constitution. This pamphlet returns to some of
the basic themes that pit Hindutva against democracy and
secularism. It re-examines, with examples from recent experience,
issues such as Hinduism vs. Hindutva, religion vs. communalism,
communalism vs. secularism, the Constitution and its secular-
democratic imperative, human rights and Hindutva, and so on. We

hope that this will help the struggle against these destructive forces. -

Brinda Karat

indutva

L !guarantees that.it gives to all cmzens The_ message to. mmonttes
: partlcularly Musltms in GUJarat is clear: if they want. to. Itve m Gujarat

/. Some: questions, some answers S

What is happen'ing.jn Gujar‘at'r’.

In:GUJarat the Sangh Partvar 'wuth the backlng of the BjP
ment has mounted an attack on, the Constrtutlon and the

it must be as. second class subordlnate citizens. Thls is the baSIS of
the Hindu Rashtra slogan ‘What occurred in Gu;arat was .not a riot

. 'but a communa! carnage agamst the Mushrn community organtzed
) 2 and led by the constltuents of the Sangh Parlvar backed by the
L ;‘state government._

The barbarlc attack on kar sevaks and mnocent women and

B __:‘chlldren in_the train at Godhra. must be condemned in the strongest
possrble words Justlce must be done and the gmlty punished. The

most _recent report of the forensic mvesttgatton into the Godhra

L atro ty'shows that there was tnflammable material m5|de the coach
©Yet;
the ile that maobs stopped the traln and threw petrol bombs to set

Ithese months the Government and Sangh Panvar propagated

it on fire. Why is the Government takmg so long to identify the

- guilty? After the attack on Parliament on Dec. 13, the criminals

were |dent|f|ed inaday. Afterthe attack on the USIS office in Kolkata

'too the culprtts were caught within .a few days. Why have the

crlmmafs not been identified in. the Godhra case, particularly since

-~ the Government says that it was carried out by outside forces? The

Government lS deliberately delaying the whole process so that it
can use it for political purposes. Meanwhile, a wave of violence was
unleashed agalnst the minorities in many parts ofGUJarat The State

“and administration participated in and encouraged this violence.

Mushm women and children were targeted in the most vicious

_manner lmaglnable and the loss of life and property has been

enormous.
Every person, regardless of his or her religion, condemned the

Godhra atrocity. In Parliament, on February 27, ali the opposition

parties suggested that Parliament pass a unanimous resolution

'condemnmg the attack. But it was the NDA Government that refused

to do s0. Why? Only to falsely propagate that the entire opposition
pro Muslim.” The GovernmentJustnﬂes the kill:ng of thousands
of innocent Musllrn women, children and men as a “reaction” to

Godhra _ )
The ane M:mster asked a questlon Who_smrted it? if we

'a,_ccept for a moment the perverted logic that the Gujarat violence

was only a response to Godhra, then can we not say that Godhra




: SRR . . Secular1sm
4 CommunalTsh

itself was a response to the hlghly provocatwe ‘comrmunal campaign
_on the Ayodhya temple by the Vishwa Hindu Parishad? On February
"25 two days before the Godhra carnage Jan Morcha, a respected
up paper reported that kar sevaks on the Sabarmatl Express ‘had
attacked Muslims’ on the rallway stations. Orie poor ‘Muslim worker
had been killed and several mjured Women In burkhas had’ been
harassed and the most abuswe Ianguage used’ against them. An
AIDWA delegatlon met one of the victims who had been’ admitted
to a Lucknow hosprtal He, along with others Iwmg in Barabanki,

were on their way to work. They had to cross'a railway crossmg

where a train with karsevaks had halted. On |dent|fymg them as
'Mushms some karsevaks got down fromi the train and attacked
them. The victim whom the A1DWA de!egatron met had his stomach
ripped open and his arm broken. On’ February 27, at. the Godhra
statioh, karsevaks plcked a frght with a poor Musllm tea vendor
refusing to pay for the tea and physrcally attackmg fim. He belonged

to the nearby Musllm basti. It was from here ‘that the retaluatlon .

came. People came out and’ attacked only that bogey where those
responsible were seated.
So what then is the answer to the ane Mm:ster 5 questron?
That the karsevaks started it? This' we believe is rot' the way to
pose the issue. The PM's perverted Ioglc will destroy the country
Nothing can Justlfy the attack on karsevaks on the train in ‘Godhra,
just as nothing can justlfy the terrible carnage sponsored by the
'GUJarat State Government that continues agamst the Muslims.
AIDWA leaders met many of the famliy members of those kllled in
Godhra. They sald that they did not want innocent people to be
killed. A young woman whose father had been burnt said "l do not
want other children 10 lose their fathers. All Indlans must live
together and protect each ‘other.” Wise words, bt unheeded by ‘the
Sangh Parivar. It is very clear that this carnage and brutallty was
desigried to increase polarlzataon and communal moblhzatlon with
the sole aim of consohdatmg pohtlcai power v
It should not be forgotten that the recent carnage agamst the
Musiims was preceded in 2000 and 2001 by a vicigus campaign’ by
the Sangh Parivar against Christians in whlch churches were
attacked, bibles burnt, graves desecrated, nuns and priests attacked
and homes of Christians attacked. At that'time, the pretext was the
lie of “forcible conversions” made against the Christian commun;ty
These are then the experlments being conducted in Gu_|arat
the “labofatory” of the Sangh Panvar '

Hindutva

‘Some questions, some answers . .. 5

.. What. are the.constitutional.
;. secularism? .. .-

uarantees. for.. . ;

“ The Sangh Parivar sees the Constitution of India as a. major
obstacle in its path of setting up a Hindu Rashtra. Little wonder
that one of the first acts of the BJP led NDA government after
assuming power was to set up a Constitution Review Committee.

In' 1950, under the able leadership of Dr. Babasaheb Ambedkar
the people of India gave themselves:a Constitution that.in effect
links the liberties of individual citizens to the guarantee of equal
rights to all citizens irrespective of class, caste, creed and gender,
It was highly appropriate that it: was a great-fegal mind ‘and
intellectual of the Scheduled Castes who ensured that the
Constitution enshrined democratic and secular values. This was in
direct contrast to what was advocated:by the Hindu communalists
in those very years when the Constitution was being written. They -
wanted, among other things, special privileges for propertied upper
caste Hindu men. Even as recently as the garly nineties, the "Dharma
Sansad” of so-called sadhus organized by the VHP declared that
they wanted to replace the Indian Constitution with the Manu Smriti!

One of the important pillars, if not the basis of the Indian
Constitution, is secularism. The Indian freedom movement drew
into its fold men and women. from all religious denominations,
classes, and language groups; the core of the Constitution:had. to
be secularist if it-was 1o address the needs and requirements of
this multi-religious; multi-lingual and multi-regional grouping.
Some of the relevant articles in the Constitution are as follows. In
Part 111 of the Constitution, in.the Statement of Fundamental Rights,
Article 25 provides for the right to freedom of conscience and the
practice and propagation of religion. Article 26 provides for freedom
to manage religious affairs. Atticle 27 enjoins that.no person shall
be compelled to pay any taxes in payment for expenses for the.
promotion or.maintenance of any religion or-religious denomination.
Article 28 provides for freedom as to attendance at religious
instruction or religious worship in certain educational institutions.
Articles 16, 17 and 29 ensure equality of opportunity in matters of
employment and.protection against discrimination. Article 30 grants
to: religious and linguistic minorities. the right to establish and
administer educational institutions. Artrcle 325 abollshed separate
communal electorates. .

In 1976, Part 1V.of the. COﬂStltUtIOI‘I was mtroduced whlch
listed Fundamental Duties. These include Article 51(a) which states
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that it shall be the duty of every citizen to promote harmony and
the spirit of common brotherhood amongst all péople of India;
vaiue and preserve the rich heritage of our composite culture;
develop and inculcate’a scientific témperi-ete: In January 1975, the

Preamhie of the Constitution was amended to include the words

‘secular’ and ‘Socialist’ to the' origmal formulatlon of Indla as a
soverelgn democrat:c republlc - :

Is secu1ar15m essent1a1 for Ind1a 5 ex1stence7

Secularlsm in the Indian context is lmked to'bath national unity -

and democracy. Indians constitute people of many faiths.: Hlndus
constitute the'majority. Then there are the mmorlty communities.
India has”a popuilation of around 128 million Muslims, which is
more than the populations of Britain-and France put together; about
20 mitlion Sikhs: 10 ‘million Chtistians; 7 million Buddhists and
Jains; apart from miilions of adxvas.rs teribal peoples) who have thelr
own religious beliefs and ‘customs. "~~~ _
For a strong and united India, the protection of the security
and righits of all, as equal citizens With"equal'rights, dutiés, and an
équal stake in the fate'of the nation is essential. All must feel équally
secure. Secularism is a'nécessary condition for this. India will cease
to exist if it is'to be turned into a theocratic state as desired by the
Sangh Parivar. The fascist threat made by RSS to the minorities that
they can remain in India only as long as‘they enjoy the goodwﬂl of
the ‘majority is thus both anti-constitutional “and’ anti-national.
Reverse the question: Can the majorlty live in‘ peace W|thout the
good will of the minority? The answer is'an emphatlc no'. Clearly,
the principles of secularismare essentlal fornational tnity aswell:
‘It is important to remember that even if thére'weiré no religious
minorities in the'country; secularism would stilt be desirdble: There
can be no real'democracy witholt sécularism: Secularism means a
separation of religidgn from’ public’affdirs. In a théocracy,
interpretations of religious texts, and not a demiocratic constitution’:
becomes the basis for defining the rights and duities of citizens.In
other words, the basic prerequisite for demdcracy—equal rights—
would be removed. There are many countries'governed in the'riame
of religion, in out neighbourhood, and’ elsewhére: What'is' the
position of women in these ‘countries? Does freedom of speechand
of the press exist? Is dissent allowed? Can people agitate for the
rights of workers, of the poor, of explonted sections? The answer is
no. Therefore:; we have to-understand how crucial the existence’6f
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a'secular ahd democratic constitution is to our own freedom and -
equality; and our fight for justice and emancipation. In any case, if

large sections of people are denied their rights, what will be s
impact on the rights of others? We must understand that the'rights

of all citizens are inextricably linked. There can be no real freedom ~

and equality for one section of people, if the same legal system
condemns others to: bondage and mequailty o

Does seculamsm mean umfor‘m 1aws for - a]]'?

Secularism is not-an abstracte'concept and its ‘prmc;pl'es have fo

be implemented taking into:account specific national coritexts. {n
Pakistan and Bangladesh, both nofi-secutarfslamic States; Koranic
texts forms the basis for laws that apply to Muslims; while Hindu
personal-law apply to Hindus. In:India, laws established within the
framework of the Constitution of India, as for example the Indian
Penal Code and the Criminal Procedure Code, apply tc all citizens.
There are, however, excentions. Laws governing marriage, divorce;

child custody and .5 on come under what are called "personal laws”,’

which-are stiii"governed by religious codes: At the time of
independerce, in the aftermath of Partition, all communities were
sensitive 1o the need to protect their own religious identities,
substan‘ially expressed in their personal laws. Thus the Constitution
only ricommends in its Directive Principles (Clause 44) that the
“State should move towards a uniform civi! <ode.” In“the Indian

context, the first requirement should be for all communities to .

introduce reform in their personal laws so as to bring them in tuné

wirh minimum constitutional requirements. A simultaneous -

expansion of secular laws on specific issues would be in accordance
vnth the spirit of the Directive Principles. '

- Inthe 1950s there was a big-struggte to change Hindu Personai '

Law as a'result of 'which a legislation:known as the Hindu Code Bill
was placed before Parliament by the then Law-Minister Dr: Babasaheb
Ambedkar. However, because:of the opposition of Hindu
fundamentalist forces, comprehensive:reforms-could not be made.
Instead, a compromise Bill was-brought forward that deprived Hindu
women of equal rights in ancestral property,: in guardianship and
custody faws;:etc; Dri: Ambedkar; disgusted by the opposition of
Hindu fundamentalist forces:to' reform- in. personal:law, resigned
from-his- ministership.- Till-today -Hindu women suffer unequal
personal laws, This opposition of the Hindu fundamentalists to

~ reform also strengthened the Mustim fundamentalists who refused
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to accept any reform on the plea-that it represents-an attack on
their religious beliefs. indeed, the Parliamentary debates\_-oln tI'te
Hindu Code Bill brilliantly ilustrate the underlying unity in
fundamentalist thinking. Fundamentalists of both communities,
Hindu and Muslim, used similar arguments to deny equaf rights to
women within their respective communities.

The Congress party bowed to the pressure, of Mus!tm
fundamentalists in 1986 in the Shah Bano case, and passed a iaw
depr:vmlg Muslim women of the right to maintenance under Sec.
125, which had applied to them al} these years. This surrender to
~ Muslim fundamentalism. meant the withdrawal of-a- secular right
enjoyed: by Muslim women:under Sec. 125 of the CrPC, thus moving
in the:opposite direction of the Directive Principles. It also sent the
message that the Government recognized fundamentalist leaders
as representatives of the community. This weakened- pro reform
sections within the Muslim community. .

The unfinished task of reform in-the personal Iaws of all
communities is therefore equally if not more-relevant today than:it
was when India became independent. Hindu women must demand
equal rights in ancestral property, land-ownership, child custotzly,
guardianship etc. Rights sanctioned by Muslim personal law like
the arbitrary ‘teen tafag and the right to have four wives have to pe
abolished. Going back on its declared agenda of reform, the Muslim

Personal Law Board recently: made the most outrageous and:

abjectionable proposal. It announced its intention.to a‘ppeat te the
Supreme Court to exempt the community from the Child Marriages
Restraint Act on the plea that it interferes with religion. The
inhumanity of such proposals apart they aiso add grlst to: the milt
of Muslim baiters. -
" Secular forces, including those within the Muslrm commumty,
can. never compromise :with. Musltm fundamentahsts using the
argument of religious protection and:security. They strongly oppose
the fundamentalist platform. But:this struggle.is hampered-mainly
because the entire Muslim community-has been under an ail-out
" attack since the advent to:power of-the:BJP, and-the access to. trte
levers of State power by the Sangh Parivar: Muslim places of worship
have been demolished: and. desecrated, and: their:religious: rights
sought to be circumscribed, as has happened in. Gujarat. In-such
. circumstances the issue of reform. in.personal-laws:tends to:get
sidelined. The gamut of personal laws: gets equated with- the |dent|ty
of the commumty as awhoie By e : o

H1ndutva

o St}u;é"jd’uésjtﬁ_'oris.-;.som'e-‘ a-nswers o g

In Indla 5 hlstory there have been many’ rehgrous Ieaders who
have worked for reform i in the religion and against the caste. system,
-However, the présent.crop of so-calléd leaders of the Sangh Parivar
have never advocated rellgtous reform. instead of fighting the caste
system Hindutva forcés raise the bogey of conversions as
“conspiracies” by other religions to “weaken’” Hinduism. One of the
striking features of Hindutva is its- opposition to any reform within
the religioh and: its- efforts to homogemze Hindu religion.and

straltjacket it wrthln the framework set by the VHP sants and .

mahants
Why do conversrons take piace
© There are many reasons for conversions. The. Constltutlon

‘grants the right to all citizens not only to practice their religion but
-also propagate it. People may want to convert from one religion to

“anotherthrough a matter of personal choice or as a protest against

‘injustices within ‘a particular religion. There are also examples of
coercion. In the Indian context, the injustices of the caste system

_‘within Hindu religion has been one of the main reason for
“conversions; mainly from amongst the Scheduled Castes and Tribes.

‘There have been great reformers within the Hindu religion who
have.rebelled ‘against the caste system and have worked for its
abolition: :One of the greatest proponents of Hinduism, Swami
Vivekananda termed the caste system as the greatest blot on the
Hindu religion which should be obliterated: As if in answer to the
poisonous propaganda of the Sangh Parivar, he wrote, “Why among
the-poor of India are there so many Mohammedans?itis nonsensical
to say that they were converted by the sword. It was to gain their
liberty from zamindars and priests.” (Collected Works Vol. Viil, p.
330). Other great reformers like Babasaheb Ambedkar felt that there
was no: space for reform of the caste structure and therefore he
converted: to Buddhism, which he felt'was more egalitarian. Since
then lakhs of Scheduled Caste men dnd women have ¢onverted to

‘Buddhism. Contrary to the motivated propaganda of -the RSS on
-so-called forcible conversions to Christianity, in fact, the largest

numbers of conversions in India are to Buddhism. Indeed, the actual
population of the Christian. community has remained the same for

‘several decades, i.e., between 2 and 2.5: ‘per-cént. -Between 1981

and:1997, it' actually declined from- 245 per cent of the total
populatlon t0 2.32 per cent. Ll y
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Has H'mdutva qot anvth1nq 1o, do mth re11q10n7

It was V.D. Savarkar and not Swamr Vlvekananda (as the RSS

would like people to believe), who first comed the term Hindutva. -

" Hindutva is a world-view of extreme bigotry with a fascist approach
~ towards minorities; exemplified. in-recent:times by the policies of

" the.Nazis towards the Jews. According to ‘the theory. of Hindutva,
" onlythey.are Indian whose birthplace or fathertand.(pitra bhumi)is =~

"~ also their* hoiy land’ {punya bhumi: According tothis theory, Mecca
- is the. punya bhumniforMuslims, and the Vatican for the Christians.
. Since india is the punya bhumi for Hindus, only Hindus can be

catled Indians. This absurd notion stands the theory of qtezenshsp

~onits head. There may be places of pilgrimage for people of different . -
religions situated in.different countries for historical reasons. For

.example, the majority of people in Sri Lanka are:Buddhists. The

7 " place ‘ofLord Buddha’s-birth-and ‘all.that: Buddhists revere arein

India.-For Hindutva |deoiogues this fact makes Sri Lankans foreigners
-in their-own country, since the punya bhumrof all Sri Lankan’s is‘in
indiat Should the substantial Buddhist community in:Japan,
_-Indonesia, Thailand and elsewhere be: declared. foreigners by their

Governments? Should all Hindus who are: citizens:in: Bangladesh - -
and Pakistan:be considered foreigners since their-punya bhumi is .

in india? Clearly this is utter nonsense. We must be able to cEearIy
-demarcate Hindutva from the religion.it claims.to represent..,

- It is' not easy. 10 define religion. There are as many: defmltlons'
as there are believers: Many people: feel-that the- -observance: of
‘rituals like-fasts and pujas; haj and. pilgrimages, festivals, etc; are .

part of .religion: Others feel that rituals-are- ‘unhecessary to-prove
one's-faith: in God,: and ‘that God-lives-in human:beings not-in
temples. All rellglons including:Hinduism, -have: myriad forms:and
-practices.n any case, religion is a private:and personai affair..
While a majority of Hindus see their religion as:another path to
God, for the Hindutva-vadi, religion is’ the path to political power.
This is the basic difference between. Hinduism as:a religious belief
and the slogan of Hindutva of the Sangh Parivar.If the Bhagvat.Gita
‘says that God.is one, but like different.streams:going to the.ocean,
.the. paths to-find him are many, Hindutva:says'there is.only-one

stream, its colour.is saffron, and all those who traverse other:streams -
-are enemies of Hindus:When-ordinary women perform:pujas:or go .

" to temples.or keep fasts, they:-have the love of God.in their-hearts,
and prayers for the well being of theirloved ones on their lips..But

those who preach Hlndutva speak of hatred, not love. In their

thdutva
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pravachans there is only hatred for those who practrce other
relrglons They abuse Others and' lie' about them:: they moblllze
‘ people in the riame of Hinduism against others; and they undermine
many of the finer: aspects-of a religion:that encourages pluralism
and tolerance. At the same time they do not have aword of criticism
agamst some of the most oppressive: structures in‘our society, such. .

as the varna (caste) system which- is- rooted in Hindu belief and:
practlce ' - : C K

| What' then :1' s H1nduRashtra'P SRR

Tf Indra |s the punya bhumrof the Hmdu then Iridia must become

a Hmdu Rashtra This is:what the Sangh Parivar believes and would

- like to see happen The Hindu Rashtra would have:to be a thebcratic
state; i.e., a state.governed by rehgious texts. The.very first step to

- be-takeri for establishing.a Hindu Rashtra would be scrapping the

‘Constitutlon of India. If the Constitution of India i guarantees Justice,
Liberty, Equality and “Fraternity, the pitlars: of Hindu:Rashtra as.
-propagated by the Sangh Parivar hre Varna Vyavastha, Pats Vratha,
and Hindu:Shastras. The Manu.Smriti and: other texts, decided by
the so-called ‘sants’. (splntual leadérs), would- form the. basis of

‘ ;governance Interpretatioris: of Hingi tradition and practice could

become the basis for public life Anybady who does not’ practice

- religion as laid"down by the- rulers. and thi
. eir appomted dharm
‘sansadwould be pumshed and 50 OH.: g

what W111 be the Dos1t10n of women 1n such a L
d159ensat1on?

The Sangh Parivar p'ro'pagét'tes a suberdinate, domest:c ro!e for

“women: Women have tg “adjust” to all manner of violence against’
- them. It will be recalled how at the time-of the murder of-a young

woman, Roop Kanwar, in Deorala Rajasthan in the name of sati,
BJP leaders including the Jate’ Vije-Raje Scindhia and: the present
Vice:President Bhairon:Singh Shekhawat, defended the: practice: of '
sati and-its glorification. In UP; after the first BJP Government was
formed, the following. sehtence was-added to’the Social - Sciences
text book: “Ever since women were given’ legal: rights; domestic
discord has. mcreased " In Rajasthan; under the BjP. Government, a -
textbook was mtroduced which justified child marriage:as: :being

. necessary to:protect female chastlty The Prohrbmon of Domest:c
Vlolence Bill; 2002 mtroduced by the BiP- Government atthe Centre
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actually Justlfles ‘that wolence It ‘must be the only such draft .

" legislation: in the world that allows the- peérpetrator. of domestic’
vrolence to seek protectlon on the grounds of “self-defence”. In:
_ power,. the Sangh Panvar is already trying to translate its retrograde
ideology inte Government policy and practice These are' the

worrying, pomters of what c0uld happen m a so called thdu '

o Rashtra..

What wﬂl be' the DOSlt‘IOI‘I of dahts and adwasws o
(trtbals) under a Hmdu Rashtra? L

- The Sangh Parwar upholds the caste. _system and caste’.
' segregatton It says-that the mixing ‘of castes is bad for.society. It
' gtorrfles Mani. and Manu Smriti. Even today the Sangh‘Parivar has.

 started a campaign demandlng that adivasis should: henceforth be

" called vanvasis. This is-to deny them their identity of belng among

the original mhabltants of India. The attempt here is to subsume’
 adivasi adenuty under the Hindu labe! by the proponents of Hindutva.
At the same time; these forces in the -name-of tradition.encourage
practices like bigamy that exists within adivasi commiunities. Such
patriarchal traditions are after. all similar to both communities. But
other traditions of the adlivas/ communities, which for example give
women -a. certain degree of freedom and. rights: ‘both- within the
famrly and the wider social sphere, are undermined by State-backed

campa|gns of the Sangh Parivar. If adjvasis, as-the’ Sangh Parwar'_

~claims, are part of the Hindu communlty, which caste do they belong

to? All Hindu's have a caste according to the Sangh Parivar. Are -

: they grahmins? Or Thakurs? Which tler do they belong in the varna
vyavastha (caste hetrarchy)" S

what will be the condttton of worker's 1n a Hmdu
Rashtra7 i i e

The Sangh Parwar beheves that class differences cannot bej'- :
eradlcated It has-already shed its opposition‘to. MNCs and imperialist _
loot. it has turned-a blind eye to industrial closures;:selling of the -

public sector; and the wotst forms of corruptlon and scandals that
‘have ruined millions: of homes."

 Let thé: proponents of- Hmdu Rashtra answer. the workers the- )

employees;:the: kisans; the women; -and - the: Datits:- Will -Hindu

~capitalists give:up explortmg Hmdu workers ir-a Hlndu Rashtra? '
will- Hmdu men. glve Hmdu women equal rlghts i .property-and -
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stop wolence agamst them? wilt they stop burmng young "Hindd
womenin the name of dowry? Will they-put an end to untouchaiﬂlty
-and- ensure Dalits equal-rights and. opportunmes‘? Will:they allow
inter caste  rarriage: amongst Hindus? What prevents allithis

_happening now? The, conceptual basisof the Hindu Rashtra i is drawn = -
from reactiofiary- texts: such a state, if it evercomes, into existence,

will be:one: that.is antt poor ant|~DaI|t antl—women and antl—
mmortty : o i

ol The BJP and the Sangh Parwar have the backlng{of an'imﬁortant
saction.-of, India's elite cLasses apart from thenr tradlitional base

‘among the tradmg cgmmumty The Congreys party ’wa& oncd. the

. rural rich, Followtng the. debacle of ‘the Congress. these secttons

" have: found in the BIP a viable. alternatrve in class terms. The BJP’s

firm c:ornrnltment te !|beralrzat|on privatizatiop and: globallzatlon
. in‘policy, matters*has further stabilized its Supptbrt base: among the

rich. It has also ensured support from the Umted Stites. govemment

‘through its policies and politits. of subservience: Both.in its pro-Us
- economic poficies, 3§ well"a¥ its foreign golicy, it- has. heiped to

greatly :ncrease the l'ole and mfluerrce of t’h ;ﬂmted States in this

g reg:on

.+ Fhis pro—:mpenal:s{. pro glebailzatron piatform of the Sangh
Panvar i§ -an-éssential com;‘)onent of its. political ascendancy The

o~zal~led natrohalrstlc ‘platforms of theé.Sangh: ‘Pativar Irke the
Swadeshl JagranManch fer example are not-anti-imperialist in: any

' sense..On;the. contrary, they prpmote the, rrrterests of, lndran :big
.—busmess and the mcréasmg,y'close links between lndraﬂ mdustnal
‘-rhouses and. multt-—natlonal compames They are also fully supportlve
-.of the dasmantlmg of, the li:)ubhc sector. and tts sale befow the value
;prlces

The alllance between globahzatlon and communahsm ~in. the

: Indlan context also takes place at another, Ievei The process of
. globalization has brought_‘wlth it a huge mafiain urban_iareas dealing

with l&nd sales’ that has, déveloped tremendous political;clout.

. Comimunal violence has Been shown to be linked 1o the efforts of
:the land: mafia to- gain: controi .of land- ogcupfed - By rhmonty :
',comrnunmes The current vnolente in:Gujarat; for. example -5 also~«

' -Imked to the activities: of the . real estate Iobby Here.the: Sangh
Parivar:has:close. llnks with rival busmess and mdustrral l\bbb|es

b “ a ‘ ¥
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among Hindus who utilizé communal tensiors to establish their
hold in the industries concerned. In the rural areas also, the
development of capitalist relations and the growth of the class of
capitalist farmérs also provides a base for the Sangh'Parivar.

The ‘wealthy ‘and powerful lobbies of Non-ResidentIndians
(NRIs) have also a role to play. In the past; India has benefited but
little from the wealthy NRIs settled in the United States or other
countries, Indeed, it has been poor workers whose régular
remittances in foreign exchange have helped india’s economy. It is
the BIP Government that has allowed the rich NRIs ‘dual citizenship
because they are mainly upper caste Hindus who can be conscripted
into the Hindutva cause. If the comminity had: been: Muslim, it is
unlikely that such: benefits would -have beén extended to themi.
The ‘Hindutva platform appeals to affluent ‘NRIs; wha find in-the
'Sangh Parivar's equation of Ihdian with Hindu, a convenient ruse.
They ¢dn wear a ‘nafionalist’ badge witholt having to make too
many personal sacrifices. Identifying with Hindu rellgrous rituals
ind traditions, and making regular contributions to the Sangh
Parivar's kitty, is a-small price for‘ndtionalist’ NRIs to pay; as they

-‘cain’'déso ‘and yet réemain sefvile and: subordmate to 1mpenaI|st
governments ‘of the countries they live in.

" “NRIs‘are the main funding agencies of the Sangh Parivar. They
have'through their organizations given millions of dollars to Sangh
Parivar outfits in India for which there are no accounts. For exainple,
on February 27; 2002, “one million pounds stetling was® hianded
‘over to'Narendra Modi personally:in the naime of earthquake’ relief,
one year after the earthquake. Sewa International; the organization
that gave thé money, has close links with the' RSS, according to its
fown website. A ‘dissident’ group of VHP sadhus in Ayodhya have
‘accused the VHP of receiving huge amounts of money in-foreign
‘excharige Kas' ot been accounted: for. It will:be récalled that'in
198889 when the Income-Tax authorities were'inguiring into’the
VHP accounts, the file containing their financial statements
jmysterlously disappeared. ViB: ‘Gupta;, the'officer conductlng the
3|nvest|gat|on was transferred to Tamll Nadu L A '

what 1s cornmunahsm? L

There are’ bas:c and fundamental dlfferences between rellg:on
-and ;ommunalrsm. Commuinalisim fis mobilization’inthe name: of
réligion‘against other religions:Communal violenice: may take‘the

_ form of rioting; looting; burning of Kouses, attacks'on a particular
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community; rape and sexual assaults‘on’women. It can also take
otherless dvert but hostile forms: Harbouring-irrational suspicions,
rufnour=mongering and socidlly ostracising a community areforms
of communal violentce. So is practicing dlscnmmatlon creatmg threat
perceptlons and fanning insecurities.

“In India;  the:vast majority of women are rellglously mclmed

" They go to’religious functions and observe any number of rituals.

Are these:communal activities? Definitely not..But communal forces
mis=-utilise these religious sentiments; common religious symbols,
language and imagery for their own ends: They want to:create and
impose a.fiomogenous religious ‘identity:based: on 'suspicion and

‘hatred for:people belonging-to- other falths for thelr own. non—

re!iglous political purposes.

: For example;-take the Ram: temple movement in Ayodhya
Nobody has'opposed a:Ram temple-in Ayodhya. There are already
over 500 temples there; another one can-also:be built: Those who
believe: that: Ram was born in‘Ayodhya also know that no:one. can
say where the exact:spot’ was. But to create hatred against the
Muslims, the VHP says that it was where the BabriMasjid stood.
Violating the law of the land and defying the Supreme.Court, they
destroyed the masjid: Now; ten-years:later, just prior to the UP

‘elections; they'started the movement once again, ‘spreading
‘communal hatred as they did in 1:992. But this time the people did

not respond, and they were defeatedin the-elections: VHP General

Secretary Pravin Tagodia announced: that-now ‘even if Ram asked

them to stop:their campaign they would not listen;:confirming to
us that their movement has nothing to do with:Ram or:the temple.

-Another example: while “bhoomi pujan’is a ritual of temple
construction, where:is there any mention-of ‘shila pujar’: (brick
consecration) and ‘shila dan’ (brick offerings) in any Shastras? Yet
the VHP defied.all-the laws and. court orders-in_the name of
performing shila pujan. How could the shi/a danbe made to an IAS

- officer?-The casteist-VHP teader:Shri.Ramchandra: Paramhans
‘anneuncéd that: he:would :not .give.the: sAifa to one particular/1AS

officér:bécause: he.was a ‘hanid- by caste, which is why another
caste officer was sent. There is endless:infighting:'and jockeying

for:power amangst religious'leaders: One important section has

said-that the VHP has:cappropriated hundreds:of creres of rupees

‘collectédiinthe'name of thé templeAnothet ‘Mahant’ whose temple -
‘was’ used without his pérmission to:place theso~called:holy. ‘shifd

said-that he'would’ throw it in the: dram because the VHP was out: to

" -capture-his temple1




6 e Secularism
16 L Communalism

- It is clear from all this that:sants and: mahants have nothing to
do with religion and everything to do with the politics of power and
money. The people of this country do not want bloodshed inthe
name of a temple or masjid. Both can:be built. But the present VHP
jed Ram templie movement is a-dangerous and communally. fraught
political game. The VHP has declared: ithat such movements would
bestarted in Kashi and Mathura too where the temples: stand cheek-
by-jowl with. masjids.. For centuries: local people have been-going
~ both to the temple or the masjid in peace in these citles. However,
the VHP wants to disturb that peace for its own narrow agendas..

- Communalists- lay stress upon. common religious identity
and-practice to conceal the:highly: unequal relations that actually
exist within the religion they seek to promote. They never. address
the issue of exploitation withinthe community.. :For example, the
Sangh Parivar will never.condemn anti-women or.anti-Dalit practices
within-the-Hindu community as itwill weaken the ovérarching Hindu
unity-they try-so much to achieve. .On: ithe contrary, the:attempt to
inculcate the idea of a homogenous religious.identity is accompanied
by strengthening religious practices and rituals thatare anti-women
and anti-Dalit. An example of this is the introduction in universities
of the teaching of Karmakand, Brahmanical rituals and practices
based on the fataiistic theory of karma, which teaches that a human
being can never. change his or-her: preordained karma.or fate in
this life, but if sufficiently.dutiful can hope:to do:so in the life after.
Such.a theory effectively keeps subordinate groups, like Dalits and
women “in their.place”: Yet another example is:provided by: the
clutch of son—preference rituals now: being advocated.ih an
aggressive way. Communalism thus destroys the possibilities for
reform of retrograde rltuals and: practices wrthm rellglons

S

what is: the im act of ommunahsm on women'?

Communailsm rmpacts on woirien at Ieast three dlfferent ievels
‘asivictims, as perpetrators, and-as saviours. Women are the special
targets of savage attacks:during periods of communal violence.
There is:ample documentary evidence.to prove this. - Often, when
the aim-is to:humiliate-a whole community,.the.central target
‘becomes the woman. Sheis seen as the property of the community,
.the repository of its self-respect and-purity. Thus; women become
‘hostages:in times: of communal violence,-and it is.the.women of
the minority community women who bear the brunt of the viclence.
in Gujarat, this violence has taken bestial forms: There have:been
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" numearous cases of Musllm women and glrls bemg strlpped sexually :
3 assaulted, and then burnt. Shockmgly, the rapists. and murderers
~are today scot free, thus addmg to the msecunty of Muslim women.

“The other aspect of wormen's vulnerablllty in times of communa!

: r:ot:ng is’in: the: aftermath.-of the:violence. In- famllaes where: the' -

mizle. members have. been killed, the’ widow. is:left: with: the.
responsibility of famlly care on her shouiders Thrs is but one aspect'

" of communal violence.:

There is a popuiar perceptton that women are: aiways the :

"helpless victims' of 'social forces over which they have no control. -
This is: perhaps on- account of the many: women’s ofganisations
~that-are working . amongst rigt- affected famiilies. Women's
. orgamzatlons must recognise another |mportant dlmen5|on of how
" communalism: |mpacts on'women. ‘This is the reahty of the Sangh

Parivar's success in bringing sect:ons of women into- their fold .as, -
active partrcrpants in-communal mobilisations. “We ¢anignore this

o phenomenon:only: at our.own- peril; With the wide: reach of the _
electronlc media, the world was witness to the compllcrty of groups .
of women as-part ofthe Sangh brlgade onthe streets ofAhmedabad

mcatmg ‘violence, participating in the looting, and later justifying.

“theactions of the criminals: We needto- investigate in greater depth -
instances. of BJP elected women- members Ieadmg mobs A woman

BJP MLA'is:an accused inthe Narodia Patia massacrein Ahmedabad.
Women’s: mcreased political partlcspatlon ‘can strorigly militate’. . -
‘against: women s interests if they.subscribeto. communal polltrcs ,

Women's active role in ' communal-violence has been in ewdence
frotn the late: eighties; beginning-with the gruesome riots’ in’

~ Bhagalpur in: 1989, in. the bloody Sangh Parivai campaign for. a

temple: at Ayodhya; ini the mobilisation of women by the Shiv Sena

.‘durmg ‘the Bombay violence in'the’ nlnetles and in several other S
communal movements. Large. sections of Hmdu women have stood.
forth as active and wrlllng ‘agents'of hate-.campaigns and- murderous o

riots fully” shdring the: |deoiog|es of thelr extremist brethren.
‘Very often women’s participation‘is fuelied by the rumourmills ..

of the! ‘Sangh’Parivar: For example, ‘during: the Gujarat violence, a- . '
‘ story was concocted -and publrshed in the front pages of some
GUJaratr ‘dailies’of 80 Hindu womeri being raped and’ thelr breasts'-, §

cut off-This story: cifculatéd throughout the State and was used to _

: incite “revenge" agamst poor Muslim: women o
- Thius, ‘Women" can: be both victims.who are Iackmg in agency, .

and perpetrators who'! share Al compllcnous relatlonshlp with

communalrsm Stereotypes ofwomen as passwe peace lovmg and oL
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nurturing, necessarily have to be abandoned as;we are forced to.
reckon with the harsh reality of wornen’s: complicity in_rightwing.

’ communal‘mobvi_!ise_ltions.";.. A Gl
- At-the same time; women-from all.communities can’also be

butwarks ‘against communalism,- saving each other-and fighting’ '

“against the violence of men of their own community or even family.

‘There have been many such instances when women have emerged:

as key representatives of secular values inword and deed.. -+

© - Communal mobilizations have-a direct and-deep éffect on all -

women's struggles forjustice by destroying the unity so essential ‘
for our movements. Italso directly strengthens those forces that
‘are inimical to struggles for equality: and emarcipation. .By -
‘subsuming ‘the many-secular identitiés-of women to'a religious
identity based on hatred, the very basis of démocratic mobilization.
.on basic issues affecting our livelihood is weakened. '

.~ The striving of women’s organisations.has. been to build
women’s unity. This hard-won unity has- nothing in.commaon with,
the notion “sisterhood™which assumes an-automatic, spontaneous

fe-hiaie‘rbohditng' on the basis of biological affinity. Wamen’s ‘
- organisations. in India have -no such illusions, working as.they-are -

which’ deeply influence gender.identities. " .

Cin-apolity acutely.divided.on c_las_s—,-'caste--‘or' religious grounds, and

' . Crucial to the struggle against poverty and social injustice; and
~for alternative policies, are the united struggles of the people: =~

. Communalism has divided the poor.and the working peaple. It has .

. pitted Dalit against Mustim. Who. has benefited? Not the Daiit, who,
.. continues to bé at the bottom of the- savarha order, nor. other’

“oppressed castes who still require affirmative action to break the

* stranglehold of the upper castes. Not the woiking people, who aré -

" victims of ‘price rise and unemployment'.no matter what their

- religious affiliation: Not women, who facc_-i-g_s_teacl_y.‘deva_luatio_n of
“their status in-all spheres. For poor women in particular, the defence
o qf_.secula_i'ism_-a'nd_ democracy is central to their struggle for survival. -

.7 How is fundarﬁeﬁ'tjéﬁ‘ s di‘ffén_érit‘ frtom“éommdné},i.sm?'f :

. :'Fundamentalism and communalism are not the same thing.
Religious fundamentalism. represents :the ‘tendency that seeks a
- return to a “pure” textual interpretation of religian, which it considers
" never changing and absolute, and which it.regards as the basis for
_public:life.and $ocial interaction. In social terms fundamentalism -
‘imposes-a rigid religious and moral code within the community,
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“whereas éor‘hmunajlis'm_seéks'_tp direct this bigoted and narrow vision

against other religious communities. There are fundamentalists

~ within ali religious ‘communities. All-fundamentalists need not be .
_communalists, but ail communalists are usually fundamentalists,

and they often dovetail into ‘each other. Fundamentalism operates

within the religious’ cofmmunity, communalism targets other

‘communities. R&iigi,ous'fund!a'_méntalism ‘of all shades: is inimical

- for women'’s struggles for equality and must be strongly opposed.

What are majority and minority communalism?

" We' have seen how various religions ‘have been: exploited for

' ‘communai.‘mObiiizatiOn.- and: how inimical this is to‘our secular

fabric. The greatest danger to our democracy, however, is from. -
communal and political mobilization by the religious majority, e,
from the campaign of the Sangh Parivar for.the establishment of a

- Hindi-Rashtra. This is not because’ minority communalism is not "~
harmful. However, only majoritarian communalismcan actually seize

and use state.power for its ends. It is only majority communalism
that can masquerade as nationalism, a nationalism that condemris

" all its. opponents as anti-national traitors. And it-must be

remembered that these opponents-are not only the‘m'ilno.rities, but
also. those from the majority:community who oppose the policies

- ‘What is communal _propaganda? -

" . Communalism propagates hatred ‘towards other. religions: by

playing on prejudices based on stereotypes about those who practice
other religions. This is done to further divisions ‘and prejudices
between communities. Culturally speaking, there would be much
more in:common; for example, between a Muslim and:Hindu living
in Bengal then between a Bengali Muslim:and a Tamilian Muslim. It
Is this cultural affinity that the Sangh Parivar wants to break. :. "

.-+ The number of myths that have been spun by the Sangh
‘Parivar and its ideologues: to‘;cdjenigrate‘-’minorities .are many, but
they can be easily. countered by commonsense and- rational
argument. For example, theré is the.myth that Muslims start riots.
The truth; as.contained in all the government-appointed inquiry
commissions set up post-riotsis thatalmost all the major communal
conflagrations .in india have been provoked by-RSS affiliated
organizations. This is soin the case of the: post :Babri Masjid




'demolmon rlots of- 1992 93 the Bhagalpur riots of. 1989, ‘the

Bombay riots of 1992 etc. It is estimated that 80 per-cent of those .
killedin acts of communal v10lence have been Musllms That violence
~ against. minority communities is-an essentlal part .of the_fascist

L activities of the Sangh.Parivar is proven by the violence they have
-shown against. the Christian’ community,’ and in- partlcular ‘the -

terrible burning to. death of Graham Stainés and his two:sons. The
violence against Christians, the attacks, including those of a sexual
nature, on helpless: nuns is ewdence enough of who'is responSIbte
" for communal violence. :

' Another example of communal myth maklng is the I|e that all
Musfim men have four wives. The truth, shown in census figures, is
that the hlghest numbers of btgamous marrlages are of upper caste
Hindu mien.. '

) Another lie: mlnorlties never. practlce famlly plannmg Kerala '

has 'the hlghest minority community population in India at 45 per
cent of the state’s total. population. it also has the best record of
family planning. Clearly it is not religion but issies of development
that determine family size. This is the reason why the worst family
planning record is in the State of Uttar Pradesh among the poor of
all sections.
. The propaganda that Musllms are more wolent is equally absurd
Every year thousands of Hindu women-are burnt:to. death within
their homes by Hindu men. Even so, we do notjump to conclusion
" that ali Hindu men are violent!
The Sangh Parivar's propaganda that the- minorities in india
" have been "appeased” is a lie and conceals a very important reality.
Muslims are not a homogenous community,. and a very large
percentage of them are among the poor and exploited. Muslims’
form a substantial number of bidi workers, handloom weavers,
construction workers, agricultural workers, daily wage workers, poor
~ artisans, tailors, barbers, the landless and the homeless. To assert
that these sections have been "appeased" or pampered is a mockery
of the reality of their daily struggle for existence. in.the organized
sector, the numbers of Muslims are as negllglble as in Government
service. Statistics from 150 Central Government organizations in
14 States shows that out of 75,943 -employees, only 3346 or four
‘per cent are Muslims. in the Indian Police Service, the percentage
of Muslims is a meager 2.7 per cent; iny the Indian Administrative

Service they constitute just 3. 27 percent; and in the Indian Foreign -

Service they account for 3.3 percent. iIs this an indication of
appeasement or, dlscnmmatlon? The only appeasement has been
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toward fundamentalist leaders of the community who seek to speak.
for the community. This appeasement has not been with the
interests. of the Muslim community in mind, but rather in the
interests of political parties who want 1o win seats.

The Sangh Parivar describes all Muslims.as terrorists and. a.‘ ‘
threat to the country, particularly after the terrorist attacks-on the
Wworld Trade Centre and the Indian Parliament. We strongly oppose
terrotist acts committed in the name of religion, for example, the'
savage killings: of innocent people including Hindu women ahd:
children by ISl backed terrorist groups operating in the name of
tslam in Kashrhir. It is shameful that a whole community of Kashmiri
Pandits have been forced to leave the Kashmir valley because of
the insecurity they-face. They have become refugees in their own
country. Young girls have grown up far away from their homes in
the appalling conditions in camps in Delhi and elsewhere. Although
the Government has provided some facilities: for these families;.
they are inadequate. At the same time, the so-called Kashmiri
militants have.also killed a large number of Muslims in the Valey
who opposed them. However, today the plight of the Kashmiri
Pandits is cynically used by the Sangh Parivar to damn the entire
Muslim:-community as terrorist, :

No. religion - gives sanction- for terrorist acts In India, co!d—-
blooded acts. of terrorism that took the lives of Mahatma Gandhi,
followed by two Prime Ministers of independent India, were
committed by an upper caste Hindu Brahmin,-a Sikh, and a Sri Lankan
Tamil. The crimes were all committed in the name of religion. This
does not make Hindus collectively responsible fo: iMahatma Gandhi’s:
murder, nor Sikhs for the killing of Indira' Gandhi, nor indeed Sri
Lankan Tamils for the brutal assassination of Rajiv Gandhi.

Terrorism in Punjab by Sikh terrorist took a heavy toll. Terrorism
in the. North-East. by different groups has-been a scourge in that
region for more than 50 years. There.are social. and economic
conditions that give birth to terrorism, and-foreign.imperialist forces
regularly utilise separatlst and terrorists movements.for their own
purposes.: : : :

~ Fo label an-entire commumty ina negative iight is a well used
tactic.of communalists to-sow-differences amongst people. This
method was perfectéd. by the British: colonialists to keep the
colonised people oppressed and: fragmented. They frequently
classified tribes-as “criminal’, and in describing tribal cultures. would
use the term “uncivilised”. : »

~Communal orgamzatlons from. mmoruty communmes aiso use
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such methods. Demacratic organizations like AIDWA have toequally
fight against the communal and fundamentalist forces working
within Muslim, Christian or other minority communities. lt is.
essential that women's organizations like AIDWA effectively counter
such prejudices, regardless of which direction it emanates from:
whether by Hindu fundamentalist forces against Muslims or
Chtistians, or by Muslim fundamentalist forces against Hindus.
Prejudices are created and fed by ignorance. They can-be removed
by a) recognising that they exist, b) learning more about other
communities by social interaction ‘and common struggles, <)
acknowledging the dangerous potential of prejudices. =~ :

How do.communalists seek:to re-write history?. -

. Communalism attempts to distort our history to serve:the
purpose of Hindu Rashtra. The Sangh Parivar has been particularly
active in the task of re-writing history. They have tried to spread:
the notion that Hindus are the original inhabitants of India, which
is why India is called Hindustan. In fact, the history of Indian society
and religion does not begin with the Rig-Veda, the earliest text of
the Vedic Aryans. The Rig Veda is associated with their adventiinto
India and is believed to have been composed between the mid-
second and early first millenium BC. The Vedic Age was preceded
by the ahcient Harappan that existed for around a thousand years
before it declined, and which stretched across regions in the modern
States of India, Pakistan and Afghanistan. The cause of its decline
is still not known, and historians believe that it is only when the
Harappan scriptis deciphered that the mystery will be finally solved.
What is known is-that it was an advanced urban civilization, with a
sophisticated knowledge of town planning. The idols and motifs
found 'suggest that the Harappans held animist beliefs, ie, the
worship of natural objects and phenomena, similar to what is found
amongst many tribat communiries today. It was a civilisation and
culture that was very different in origin and geographical setting
from the Vedic culture. Sangh Parivar ‘historians’ have renamed
the Harappan Civilisation the Sinchu Civilisation, and assert, without
a shred of evidence, that the Harappans were the Vedic people,
and that the Harappan writing was infact early Sanskrit.

The very word ‘Hindu’ originaly denoted a geographical area
and not a religion. All the people wha lived in the valley of the river
Sindhu (Indus) or beyond came to be described -as Sindhus by
travelers coming from Persia and Arabia. in the old Pharsi language
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*S""was ‘pronounced as “H'‘and therefore Sindhu' became Hindu.

Therefore Hindu actually represented all people, of all faiths and
g_'roupg'_who lived in a particular geographical area. S
In fndia’s history the issue of religious identity was not the:
driving force in the rise and fall of dynasties. Local chieftains made
and unmade a‘llian'ces according to their own political and economi¢
interests. Marauding armies came to India with the aim of loot,
conquest and the expansion of power, often aided by local
chieftains. The Turks, Pathans; Iranis, Afghanis, Arabs and Mughals
came ‘to India as invaders and: made India their hame. Although
they all foltowed Islam;, they were often pitted against each other in
war. Similiarly, Hindu kings also waged war against each other.’In
fact, the history of india-has innumerable examples to' show that
religio_us'iden'tity was not the motive for conquest.’ For example,
Delhi’_s_‘Mugha'l emperors had' permanent political enmity with the
fi\_/g s'oUthem kingdoms ruled by Muslims kings of Ahmadnagar,
Bidar, Bijapur, Golconda, and Khandesh. In the fight for extension
of their kingdoms, Hindu rulers fought each other: Two thirds of
the wars fought by Shivaji to establish his Maratha Kingdom and
assert the rights of revenue collection were against Hindu rulers
not the N_Iugh'a!s. Hindus-were appointed as militarygenerals,
advisors, and'imbc}_rtant administrators in the Mughal court: Shivaji’s
naval chief was Daulat Khan, and his two most trusted commanders
were Siddi Halal and Hakim Khan Suri. They were all ‘Muslims.
Aurengzeb appointed Raja Jaswant Singh as the commarider-in-
chief of his army. Raja jai Singh led military operations in the Deccan.
If some Muslim rulers destroyed temples, others built them. History
is also witness to a period when temples belonging to different
Hindu sects were destroyed by riva groups, as happened between
the Shaivites and the Vaishnavites. The places of worship of ‘the
heterodox religions of Buddhism and Jainism were destroyed by
Hindu kings during a period of our history. Ta depict our history,
as the Sa_ngh Parivar has done, only in terms of wars bétween .
“fpreign" Muslim invaders and “patriotic” Hindus is as unhistorical
as it is absurd. ' ' S

Where was"_che RSS dur’i ng the Freedom Strudgle?

_ The RSS also wants the nation to forget its own history. Today
there is documentary proof that the Prime Minister, Shri Atal Bihari
Vajpayee, as a young man gave evidence against those accused in
the Quit India movement in Bateshwar, Madhya Pradesh. The Deputy




o ,:" ' : Secu]artsm
24 L EE Communa11sm

Prime Minister L.K.Advani, Jomed the RSS at 14, at a time when true
patriotic fervour was driving young. peopie his age into the thick of
student struggles against the British. He, needless to say, did not
participate in a single such struggle. Recently it was. under his
direction that the Port Bialr airport in.the Andamans was renamed
as Veer Sakarkar airport, The CeIIuIarJall inthe Andamans is where
hundreds of freedom fighters were _]aI|Ed by the Bntnsh

. V.D. Savarkar was among those jaited for his activities against
the British. He had gained immense popularity because of his daring
escape as a prisoner; from a British ship, off the coast of France. He
was later captured and sent to the Andamans However, unllke all
the other great freedom fighters who refused to petition or apologise
to,the British authorities, in 1911 within a year of berng Jalied
Savarkar had.signed his first clemency petition to the British. He
pledged that he would not partrupate in any polltlcal activities. In
one of his many letters to the Government he wrote “ | am ready to
serve the Government in any capacity they like...” There were
numerous. other brave freedom fighters who served out their full
sentences They included men like Ganesh Ghosh, Satish Pakrash|
Phani Nandi, Haripada Bhattacharya, Ananda Gupta. Many of these
great heroes joined the Communist party. Perhaps that is why Advani
would prefer that their .names. be obliterated from history rather
than.acknowledged for their deep commitment. to India’s
mdependence Heroes like Bhagat Singh who had declared himself

a communist preferred to die.on the galiows than surrender to the

British.- :
If is not surprlsmg that the RSS- BJP leaders should hero—
worship Savarkar. After hIS reiease he adopted a rabid Hindu
communal position, Jomed ‘the Hindu Mahasabha and became its
first ideologue. It is in his book "Hindutva” that the concept of
Hmdutva was defined and the call given for.a. ‘Hindu Rashtra’ or
Hindu Nation. It.is surely in recognition of this that Advani named
an airport after-him.

The theories of}mnah the father of Paklstan and Savarkar are
like the two sides of the same coin. Both were committed to a state
based on religion, the only difference being that whereas one wanted
an Islamic state, the other wanted a Hindu Rashtra. However, the
vast majority of the people of India rejected the concept of a
theocratic state, i.e. a state based on religion. Among Hindus there
was. no. support for. the Hindu Rashtra slogan of the RSS. Jinnah
failed to carry.the majority of the Muslim populatton with him.
What the. RSS leaders deliberately. conceal is that when the coun_tr_y
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was divided, a large section of the Muslim population in pre-Partition
India stayed on in Ihdia out of choice and refused to go to-Pakistan.
This is why'india has the Iargest Musllm populatlon in the world

after indonesia.

The biggest historical blemish however which the Sangh Parlvar

‘despite ali its efforts has not been able to obliterate, is their

complicity in the murder of one ‘of the greatestIindians of our time,

‘Mahatma Gandhi: Nathuram Godse, a Hindutva-vadi and one time
‘member of the RSS, assassinated Gandhiji because of his hatred of

Gandhiji's unwavering commitm'e'nt to'seécularism and non-viclence
in the midst of the communal holocaust that accompanied Partition.
Thé Sangh Parivar today claims that ‘Godse was not a member of
the RSS, a lie exposed in a magazine interview given by Godse’s
own brother Gopal Godse, who was ‘a co-accused in the
assassination case. In a recent CDRom brought out by the Central
Government on Gandhi, ‘which contains his collected works as well
as highlights from his life; the political affiliation of Nathuram Godse

‘has been quietly d_ropped Indeed, theé reasons for why Gandhiji

was murdered is not mentioned. History will never forgive or forget

* the treachérous role played by the Sangh Parrvar however much
'they may try to doctor |t

“why shouTd 'we'-defend ;our‘p’?ur:a'ﬁ'stic": traditions? -

““All around Us we see the interaction’and merger of so many
different cyltural streams. Our splendid pluralistic traditions are
our greatest strength. Men and women of all comimunities fought
together sd that India could be free from British rule. Can we think

‘of Rani Laxmibai without thinking of Begum Hazarat Mahal and

Bahadur Shah? Can weé think of Ram Prasad ‘Bismil® without

~‘remembering Sardar Bhagat Singh and‘Ashfaquliah Khan? Can'we -
think of Nehru and Gandhi without remembermg Maulana ‘Azad
‘who opposed jmnah and' his two-nation theory tooth and nail? In
“the ‘historic INA trial, the three imprisoned leaders, a Hindu, Sikh

and Musiim symbollsed the all- mcIusave character of the freedom
movement

We seé’ evrdence of this tradition in our architecture and
monuments, in music, art; literature;, dance, ianguage and

"phllos'ophy_, and everythlng that m-kes life richer and ore bedutiful.
It'is the pluralist ethos that makes India‘what it is. Indeed ours is

one of the few countries in the world'to be'home to so many different
cultures. Consider olir religious ‘diversity. Islam traveled to India
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soon after its origin in Arabia. Christia_n’ity reached India in 52 A.D,
almost a hundred years before it reached Europe. Zoarashtrians
sought and were granted undisturbed asylum on the western coast
of India as far back as the elghth century, andJudatsm was given a
place on Indian soil even earlier. None of this happened by mlhtary
conquest or force. These rellglons were glven a piace in the. true

spirit of accommodatron by local. authontles The rise of Buddhism

“and Jainism signified the spirit of. rebe!hon that mlhtated against
the ossified Hindu reluglous structure; the great. Bhaktl and Sufi

tradltlons represented a break wnth Hmduzrltu‘ahsm These great

rellglous and sprrltual movements furthe rengthe ed p1ural:st

traditions and practices wnthm rehglons whtle exertmg thelrs

' _m_fluence over socrety at Iarge

top of a mountam to worsh_p Ayappa On. the A
.mazaar of Waavar, believed to be a Musllm. 1L, |
" pilgrims. Perhaps the. truIy rehglous know that bri _
.together, making. them respect. each other Ipmg them
to participate in each other's devotmnal actlwtues, strengthens‘
human bonds. Think about your own wllage or nelghbourhood
.and you will find so many similar examples Contrast this with what

 religious fundamentalists with a polltrcal agenda do. They déstroy:

e _omposrte cultures instead of preserving and strengthening them.

L what can you. do?'.t

_ _' It |s essentta! for all of us. as citizens. to'actlvely counter' -
. propaganda dlrected agalnst part:cular reI:glous communmes To .

.do thns you do not have to belong to. any. polltlcal party or socnal
orgamzatton For example, ifina publlc piace you hear someone

__makmg a derogatory comment about minority commumtres or\‘._
- .spreading lies and. dlSIﬂfOﬂTlatIOI'l you. must. |mmed|ateiy react in

-“',defence of unuty and agalnst such propaganda if you come across

inflammatory leaflets being. distributed, you must. raise your voice. .

Itis against the law to arouse communal hatred Ifyou come across

- people. spreading rumours, you must chatlenge them. if you find
that your child is. bemg fed propaganda and unreason through a

communa!ly blased textbook then you must. gather other parents

‘and -protest. to the :school authorities, and. to the Education -
:Department askmg for the offendmg sect:on to be _deleted and -

thdutva

.Ilgatory for 8
ing.people . "

Some guestions. some answers 57

rewritten. By keeping silent, you are not only strengthening
communalists, you are allowing them to influence others. It is
necessary to actively mobilize in defence of secularism and women's
unity. It is also necessary to defend that unity in demonstrations
on common demands in which women of all communities
participate.

Join our strugqle! Strengthen our quest for justice
and_equality!

Long live women’s unity! Down_ with communalism! Down
. with varna_yvavastha!

Contact AIDWA at:

| 121, Vithalbhai’ Patel House, Rafi Marg, New Delhi 110001

Tel no. 371 0476
e-mail; aidwa@ndb.vsnl.net.in
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